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introduction

lisa kemmerer

-this anthology began when I sent out a call for papers, asking women to
write about their work in animal advocacy. I had long been aware that women
were the heart and soul of the animal advocacy movement, and [ was determined
to create an anthology that honored at least a few of these courageous women.

I asked contributors to write about animal advocacy. I sought authors
working in different types of activism, for different species, in a variety of ca-
pacities, in a handful of nations. I chose women from different ages, religions,
socioeconomic groups, and continents. Each of these women sent an essay
about animal activism and also discussed some other form of oppression that
they were addressing alongside speciesism, whether sexism, racism, homopho-
bia, or class stratification. Unexpectedly, I discovered that I had gathered a
collection of essays demonstrating the many ways in which animal liberation
is inextricably linked with other social justice causes.

With essays in hand, I found myself outside my field of expertise, which
focuses on animal ethics. My doctoral dissertation centers on major thinkers
in several key areas of animal ethics. During the years in which I worked on
this dissertation, no faculty member suggested that I explore the feminist ethic
of care, or ecofeminism—though these constitute key areas of animal ethics.
No one suggested that I explore how Martin Luther King or Gandhi might
have informed the animal rights movement. Maybe this is because all of my
teachers were white men, and they all worked within the narrow confines of
patriarchal, Western philosophy. Nonetheless, as I worked, I caught glimpses
of ecofeminism and the feminist ethic of care through the eyes of male authors;
their comments turned me away from exploring these alternative perspectives.




Ultimately, my dissertation was published in a fat book on animal ethics that
considered only white male thinkers, only white male perspectives, only white
male ideas. My work was expansive, and yet it was painfully narrow. And no
one working with me seemed to notice.

Only later, through activism, did I meet feminists working in the area
of animal liberation, at which time I slowly began to explore this deep vein
of comparatively new ideas. During this exploratory time period I picked up
Karen Warren’s book on ecofeminism, which caused me to drop the subject
with disgust. Warren went out of her way to be inclusive of humanity, while
being equally conscientious about excluding nonhuman animals. I turned
to the writings of Carol Adams, thinking that her combination of feminism
and animal liberation might be more palatable. My journey into interlocking
oppressions began in earnest with her 2003 book, The Pornography of Meat,
which stands at the juncture of feminism and animal advocacy, but which also
explores racism and homophobia.

So there I was, manuscript in hand. How was [ to write an introduction
for a book on interlocking issues of social justice? I headed for the library,
and this anthology has become part of my ongoing growth outward from
that initial white, hetero, patriarchal perspective—a journey that has led me
into richer understandings of animal advocacy specifically, and social justice
more broadly. |

Here is one of the key ideas that I am assimilating into my social justice
advocacy: It is necessary for each of us to try to understand how privilege af-
fects the ways we think about and engage in social justice. The way that we
view the world is influenced by our lived experience—by sexual orientation,
socioeconomic class, race, sex, and species, for instance (Mills and Salamon
in Harper, “Phenomenology”). And this affects how we engage in advocacy. If
I explore just one of these dimensions, race, I discover that “social contracts,
economic systems, and citizenship, a person’s consciousness and how one
creates philosophies” are all “significantly shaped by one’s lived experience of
race” within a particular society (Mills, Yancy, and Sullivan in Harper, “Phe-
nomenology”). For example, Barbara Flagg points to “the ability of Whites
to control the cultural discourse of racial equality,” including the rhetoric of
colorblindness, and “Whites often employ strategies that reinstate Whiteness
at the center. Here the metaprivilege of Whiteness resides in the ‘absence of
awareness of White privilege’ . . . Whiteness does not acknowledge either its
own privilege or the material and sociocultural mechanisms by which that
privilege is protected. White privilege itself becomes invisible” (Flagg 5-6).
In an upcoming essay on this topic, A. Breeze Harper writes that to be white
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is to “know and move throughout” one’s racist homeland as if it were not a
racist nation (Harper, “Phenomenology”). She notes that Dwyer and Jones 111
describe whiteness as carrying a “socio-spatial epistemology” that assumes the
position of authority, through which Caucasians come to believe that their epis-
temologies are not specific, but are general—applicable to all people (Harper,
“Phenomenology”). All of this is equally true in a sexist society and a speciesist
society. Those who are of comparatively powerless races, when put in a posi-
tion of power-over, tend to be no less blind to their privilege.

Despite my belated efforts, I have no doubt that my white privilege con-
tinues to be largely opaque from my own point of view, just as most white
men are oblivious to sexism and most racialized minorities are oblivious to
speciesism. [ would prefer that my privileged status as a white, middle-class,
abled-but-aging female not slip under the radar. This requires education—
mostly not from those in our privileged category—followed up with a will to
change, complete with commitment and diligence.

[ am one of those many white, middle-class, female vegans whose voices
dominate Western animal activism. My whiteness—my blindness and ig-
norance—limits my effectiveness as an activist. Race matters. (Sex matters.
Sexual orientation matters. Species matters.) Ignorance of what others face,
where they are coming from and where they have been, limits my ability to
dialogue with others in any meaningful way. Tara Sophia Bahna-James—who
self-identifies as standing among the many racialized minorities in the United
States—notes that, as she adopted the vegan lifestyle, her “female, Black-
identified friends” provided “the most vocal skepticism” (162): '

One friend made the connection that often veganism meant having the luxury
of enough time and money to go out of one’s way and engage in specific,
harder-to-find consumer choices; a prerequisite that makes assumptions about
class and privilege that are largely at odds with the more mainstream Black
American experience. Another, more financially successful Black friend had
been put off by hearing vegans make ethical arguments that analogized animal
agriculture to slavery. Still another friend, whom I watched go from childhood
in the projects to a law school degree by the sweat of her own brow, couldn’t
help but interpret what I said as though someone was asking her to sacrifice
after all she’d been through. And though I'm committed to veganism, I don’t
necessarily disagree with their arguments. [ still feel I can see where these
friends are coming from, simply because [ know where they’ve been. (Bahna-
James 162)

[ don’t know where they’ve been, or even what life is like for racialized
minorities in our racist communities. What are my chances of touching these
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individuals with my hopes for change when I have little understanding of their
particular frustrations and hopes for change?

I must engage with the normative parts of my life because they are a major
impediment to social justice activism. Privilege creates a consciousness that is
reflected in social justice advocacy, about which we are generally unaware—as
is evident if one explores the history of the feminist, environmental, and animal
liberation movements. Those who hold power and set norms simply because
they are male, or white, or heterosexual must be aware of their unjust power
and accept different ways of being and thinking—introduced by others. People
must find commonality with those of different religions, affectional orienta-
tions, races, and classes if hoped-for social changes are to be considered by
those who do not share our religion, affectional orientation, race, or class.

Fortunately, there is a growing awareness that oppressions are linked. In
Sistah Vegan, Michelle Loyd-Paige writes:

All social inequalities are linked. Comprehensive systemic change will hap-
pen only if we are aware of these connections and work to bring an end to all
inequalities—not just our favorites or the ones that most directly affect our
part of the universe. No one is on the sidelines; by our actions or inactions, by
our caring or our indifference, we are either part of the problem or part of the
solution. (Loyd-Paige 2)

Many social activists are now discovering that certain oppressions have
been imprudently ignored and that many concerned and dedicated social ac-
tivists are fighting just one form of oppression while unwittingly fueling the
fires of other injustices. In a single-minded quest to reduce poverty, racism,
or sexism, for example, many activists lose connection with the bigger pic-
ture—the links between poverty, racism, and sexism. This harms our ability
to work with a diversity of other activists, and also harms the effectiveness of
outreach. For example, in A. Breeze Harper’s new anthology, Sistah Vegan:
Black Female Vegans Speak on Food, Identity, Health and Society, Harper writes
of her experience as a black college student, encountering social justice activ-
ists who tried to “reach out” to Harper, but their seeming indifference to race
and class (likely stemming from ignorance of race and class issues) blocked
effective communication:

When I met those “crazy, tree-hugging” environmentalists and vegetarians (and
the occasional vegan) for the first time, while attending Dartmouth College
from 1994 to 1998, I couldn’t believe they thought they had the right to tell me
I shouldn’t be eating Kentucky Fried chicken or taking thirty-minute showers
or buying GAP clothing. Who the hell were they to tell me this? I naively thought
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While all things are relative, if you are able to access and read this book,
you are almost surely among those to whom much has been given.

This anthology is about expanding understandings of social justice, about
connecting dots—recognizing links of oppression. “Ultimately, we must deeply
consider, do our addictions and other forms of consumption contradict our an-
tiracist and antipoverty social justice beliefs?” (Harper “Social”). Does our diet
contradict our antiracist, feminist agenda? This collection of essays stems from
an understanding that social justice activism in the twenty-first century must
address intersectional oppressions, and that these interlocking oppressions
include—to name just a few—speciesism, sexism, racism, and homophobia.
More specifically, this book

« Exposes critical connections between social justice movements, focusing on
sexism, racism, homophobia, classism, and speciesism, remaining mindful
that there are other forms of oppression that fit within this framework;

- Establishes speciesism as an important concern for all social justice activ-
ists, with a special focus on connecting speciesism with racism and sexism;

+ Elucidates why all social justice advocates ought to adopt a vegan lifestyle;

» Encourages animal advocates to network with other social justice advocates
to expose and dismantle all forms of oppression, and (at a minimum) avoid

contributing to other forms of oppression because of ignorance, exhaus-
tion, or indifference.

Toward this end, I have included four separate sections in this intro-
duction. In the first section I provide a brief overview of the evolution of
intersectional analysis in the field of social justice, beginning with feminism
and pluralism in the sixties and seventies, moving through an explanation of
patriarchy and linked oppressions in industrialized Western nations, exploring
ecofeminism, and concluding with speciesism. In this section I endeavor to
explain how aspects of feminism have been challenged and stretched across
time in the hands of a diversity of human thinkers and writers, and how this
process has prepared the way for understanding and incorporating interlock-
ing oppressions through an increasingly diverse feminist movement. If you
are familiar with the history of feminism, basic elements of patriarchy, and
ecofeminism, you may prefer to skim the beginning of this section, focusing
on the latter portion, which introduces speciesism.

Section II focuses on a handful of key ideas that run through this col-
lection of essays: empathy, silence, trauma, and voice. After exploring these
(and closely related) concepts, I employ two of these ideas, empathy and voice,
in Section Il (Making Change). In this section, true to the purpose of this
anthology, I encourage readers to be informed, and to make choices that are
consistent with a heightened understanding of linked oppressions. Social
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justice advocacy is not simply a career—it is a lifestyle. Martin Luther King
noted that “injustice must be rooted out by strong, persistent, and determined
action” (M. King 407). Living up to our own beliefs is essential. This type of
advocacy requires a great deal of vigilance, introspection, and a willingness
to change. Reading Sister Species is of little use if the information therein is
not applied in day-to-day life. To demonstrate the sort of integration of daily
choices and ethics, the type of conflicts that can arise in this quagmire of in-
terlocking oppressions, and the sort of introspection and flex that is required,
we close Section I1T with an ongoing debate over food choices at feminist and
ecofeminist conferences.

Section IV introduces authors and essays. The introduction closes with a
short comment on word choice and the ongoing process of expanding under-
standings of interlocking oppressions.

i. feminism, patriarchy, ecofeminism, and speciesism
EXPANDING FEMINISM

For thousands of years the patriarchy has waged a war against women; a war in
which it controls and violates our bodies with rape, battering, forced motherhood,
and conditioned self-hatred. As well as assigning women the exclusive sexual
functions of reproduction and providing men pleasure, the patriarchy reduces
women to instruments of labour. (Heller 351)

In the early sixties, Betty Friedan became a household name when she
published The Feminine Mystique, in which she writes: “We can no longer
ignore that voice within women that says: ‘I want something more than my
husband and my children and my house’” (hooks, “Black” 25). While Friedan
called women to take up careers, rather than languish at home, other authors
noted that the problems about which Friedan wrote were not the problems of
all women, or even most women. She did not speak for “women without men,
without children, without homes. She ignored the existence of all nonwhite
women and poor white women. She did not tell readers whether it was more
fulfilling to be a maid, a babysitter, a factory worker, a clerk, or a prostitute,
than to be a leisure class housewife” (hooks, “Black” 25).

Friedan made the error of writing as if “a select group of college-educated,
middle- and upper-class, married white women—housewives bored with lei-
sure, with the home, with children, with buying products, who wanted more
out of life” represented women generally (hooks, “Black” 25). She seemed to
assume that all women shared her luxurious boredom when, in truth, most
women would likely revel in the life that Friedan rejected. Consequently, Af-
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rican American bell hooks—along with many others who did not share het-
erosexual, abled, white privilege—recognized the value of Friedan’s contribu-
tion, but also felt that her book was “a case study of narcissism, insensitivity,
sentimentality, and self-indulgence” (hooks, “Black” 26).

The starting point of feminist theory is envisioned as universal: Women
are systematically oppressed in relation to men in patriarchal societies, societ-
ies in which “men have more power than women, and have more access to
whatever society esteems” (Flax 10). Additionally, at least since the writings of
Aphra Behn (1640-1689—one of the first professional English female writ-
ers), some white women “have thought about race and class as well as gender”
(Kirk, “Introduction” 7). Nonetheless, there has been a well-publicized form of
feminism, championed largely by comparatively privileged women (epitomized
by Friedan), who have offered a somewhat “one-dimensional perspective”
(hooks, “Black” 26):

[M]any prominent U.S. feminist activists and writers were White, middle-class,
heterosexual women who generalized from their own experiences. They focused
on their subordination as women without paying attention to their privilege on
other dimensions, notably race, class, and sexual orientation. (Kirk 16)

Some notable feminist authors demonstrated little or no understanding of
interlocking oppressions experienced by poor, Latino, lesbian, or Muslim
women, for example, and disenfranchised women came to see this narrow-
ness of understanding as “a marked feature of the contemporary feminist
movement” (hooks, “Black” 26).

Those who felt marginalized challenged feminism’s one-dimensional
perspective. In the late 19770s, for example, a group of black feminists known
as the Combahee River Collective (CRC) pointed out that, in their experience,
itwas “difficult to separate race from class from sex oppression,” because they
most often experienced oppressions simultaneously (Combahee 39). The CRC
built their agenda around personal experiences: We are “actively committed
to struggling against racial, sexual, heterosexual, and class oppression,” and
we hope to exemplify an “integrated analysis and practice based upon the fact
that the major systems of oppression are interlocking” (Combahee 38).

Some white feminist authors willingly climbed aboard. Others gave a nod,
but failed to engage with or weave these interlocking issues into their writing
in any meaningful way (hooks, “Black” 32). Still other mainstream feminists
overtly refused to include race or class in their feminist analysis, while others
attempted to shut down those who brought interlocking oppressions to the
table (hooks, “Black” 31), perhaps fearful of diverting attention from their pri-
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mary focus. Embarrassingly, history has shown time and again how humans
complain about the pinch in their own shoes, while failing to see that their
tight-fitting shoes are trampling on someone else.

Over time, more and more feminists accepted the reality of linked op-
pressions. Generally speaking, it is no longer acceptable “to talk simply and
naively about ‘women’ as women” (Birke 33). With an increased awareness
that “women” represents a host of individuals distributed across lines of con-
siderable difference, contemporary authors and thinkers often put their work
in context, outlining the limitations of their viewpoint (Collins 187). One such
author notes: “My own experience is not only as a woman, but is also situated
in my experiences of being white, of being middle-class, of growing up in
postwar London, of being a lesbian” (Birke 33). Contemporary texts for gen-
der studies now tend to be created with an eye to diversity, including essays
from women and men of varied cultural backgrounds from around the world;
more often than not, these texts carry subtitles with the word “multicultural”
or “global.” This shift toward diversity—this reaction to a new understanding
of the complexity of “women”—is not completely integrated into feminism,
nor has this shift been completely satisfying. Sometimes attempts at diversity
create an uneasy balance “between the imperatives of outreach and inclusion
on the one hand, and the risk of tokenism and further marginalization on the
other” (Lee 46).

Strong scholars continue to push for greater reform, noting that “diver-
sity” too often holds whiteness as the norm, and that diversity is generally
envisioned as assimilation into the larger, dominant culture. Transnational
feminist Dr. M. Jacqui Alexander notes that “diversity” is inadequate, par-
ticularly for addressing racism and colonialism. “Diversity” too often diverts
attention from the root problem: Normative whiteness. Alexander notes that
neither “diversity” nor multiculturalism will achieve equality if whiteness
continues to occupy the center. She notes that U.S. academic institutions
increasingly have faces of color on their faculty and in their student body, but
all are expected to assimilate into Eurocentric whiteness as the cultural norm.
As long as the politics of diversity and multiculturalism are prevalent among
the white middle class, “diversity” will continue to mimic or reflect this demo-
graphic and maintain privileges affiliated with whiteness (Alexander 118-19).
While on the faculty of The New School for Social Research in New York City,
Alexander fought the school’s white supremacist sense of “diversity,” through
which they merely added faces that did not look “white,” with the expectation
that these racialized minorities would teach in a way that would support and
perpetuate white privilege.
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Overall, the School’s definitions of “diversity” do not emanate from a historical
reading of racialization—the historical collective aspects of debt to which black
people and people of color are entitled. . . . Rather, they attenuate history into
notions of individual rehabilitation and individual remuneration. The institution
would want to attempt such a revision of history in the absence of any discourse
about the mythologies of race and the creation of racism, hence the substitution
of “diversity,” racially preferring race-neutrality, meaning presumably that white
people can never acknowledge the privilege they derive from the hierarchies of
race; people of color and black people can never talk about racism; and progres-
sive coalitions of white people and people of color could never undertake fruitful
discussions about the ways in which privilege and disinheritance mutually im-
bricate each other. These discourses establish, in effect, a system of segregation
that absents white men in power, even while they rule. (Alexander 140)

This is equally true of heterosexism, sexism, and speciesism.

Despite these deep, institutional tendencies, feminists and those in wom-
en’s studies are now more apt to recognize that it is ineffective to seek justice
for women without addressing racism, homelessness, and heterosexism: One
of feminism’s strengths is that it is not generally just about women (Birke 33).
I think it is fair to say—certainly among scholars—that most contemporary
feminists link equality between the sexes with “welfare and social-work groups,
peace groups, pro-abortion groups, [and] black women'’s groups”; they critique
“militarism, racism, and capitalism” alongside sexism (Adams, Pornography
163). Those working for sexual equality have generally come to understand that
social justice advocates “must liberate women from the multiple oppressions
that constitute their gendered identities—oppressions based on race /ethnicity,
class, affectional orientation, age, ability, geographic location, anti-Semitism,
and colonialism” (Warren 62).

Despite an impressive array of oppressions that activists must work
against, hooks notes that black women tend to live at the bottom of the de-
mographic barrel, with a social status that is “lower than that of any other
group” (hooks, “Black” 32). Consequently, she argues that black women are
not “socialized to assume the role of exploiter /oppressor in that [black women]
are allowed no institutionalized ‘other’ [to] exploit or oppress” (hooks, “Black”
32). Here, hooks’” words reveal her own privilege and a consequent blindness
and lack of understanding,

PATRIARCHY, DUALISM, AND HIERARCHY

Oppression—Prejudice and discrimination directed toward whole socially recog-
nized groups of people and promoted by the ideologies and practices of all social
institutions. The critical elements differentiating oppression from simple preju-
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